China's likely role in the global market economy is compelling. The reform-era development of the Chinese economy can be characterised by the rise of private entrepreneurship, moral contingencies and aggressive global business outreach. In the last three decades Wenzhou merchants have prospered through production and trade, and their businesses have spread in China and across the globe. However, the cultural resources they have used to sustain their transnational business networks remain understudied.
This study focuses on a group of Wenzhou merchants who have formed large Christian communities at home, along with migrant enclaves in Paris. I address the question of how Wenzhou Christianity as a local indigenous form of Chinese Christianity can migrate to and become deeply embedded in a secularised European context, and show how these mobile economic agents reconstruct moral and native-place identities in diaspora through the idiom of global Christianity. By highlighting the dynamic diasporic construction of locality, this study seeks to contribute to recent anthropological efforts to 'recontextualise place in terms of longstanding and ongoing histories of mobility' (Taylor 2006, p. 249) .
Migration and sojourning are central to the cultural identity of Wenzhou and to
Wenzhou's reform-era economic success (Xiang 2005; Zhang 2001 ). As perhaps the most globally visible Chinese merchant group today, Wenzhou people have been dubbed as 'China's global go-getters' (Lee 2007) . Within China their mobility and commercialism have given them the name 'Jews of China'. Historically, migration and religious involvement have been closely intertwined with Wenzhou people's daily commercial practices. This has to do with what Hill Gates ' (1996) calls a weak state tributary mode of production and strong petty capitalist mode of production that can be traced back to a millennium ago when a coastal economy focused on ship building and commercial transportation took shape on the southeast coast of China. In contrast to an agriculture-based economy that dominates in most parts of China, the longstanding history of petty capitalist commodity production in coastal Wenzhou has produced a distinctive regional culture of commercialism. In the post-Mao era, Wenzhou people have mainly engaged in a household-based market economy, producing and exporting low-end small merchandise such as shoes, cloths and cigarette lighters. As a denselypopulated coastal port city, Wenzhou's historical trading links with the outside world facilitated the introduction of Christianity from the West. The active presence of the Western missions in the first half of the 20th century and the contemporary development of an indigenised Christianity in Wenzhou both benefited from Wenzhou's peripheral location.
Today, Wenzhou is home to as many as one million Protestant Christians and two thousand churches, and Christianity has become the fastest growing religion in local society.
Transnational connections and imaginations enable the Wenzhou church to achieve a competitive edge in the post-Mao domestic religious market. In some sense, Wenzhou Christianity is inherently transnational and embodies the fusing of the local and the global in a novel form. The case of Wenzhou Christians in Paris allows us to examine the ways nonWestern Christians negotiate their local place-based distinctiveness in relation to a modern Western culture with which they have come into intimate contact in a globalized milieu.
Adopting a multi-sited ethnographic approach to the religious and business practices of these Wenzhou migrant Christians, I made four separate field trips to Paris and numerous short trips to Wenzhou during 2010-12. 1 With the help of my Paris-based research assistant, I
was able to gain good access to these Chinese migrants' churches, homes and shops. We did around twenty life history interviews, each of which took 2-3 hours. These vivid life stories, along with findings from participant observation in various church settings, help piece together a relatively coherent picture of how Wenzhou Christianity takes root in Paris. why competition for leadership positions in the migrant church has been so fierce among some middle-aged and elderly men. There have been quarrels and even physical conflicts in front of the whole congregation, to which I was eyewitness.
Peasant Subjects and the Making of a Chinese Religious Diaspora
3 While most church members deplore the disunity of the church, they greatly enjoy commenting on this 'drama' of power struggle unfolding before them. For those active male lay leaders, they seem to desperately need a religious form of compensation for their lack of control over their lives in the new society. The reassertion of traditional patriarchal authority also features prominently in the Christian diaspora of Korean Americans (Min 1992) . Neither migrant folk networks nor professional associations can accommodate mass participation as effectively as congregationbased evangelical Christianity does with a large, openly participatory domain. For linguistically and culturally handicapped men from rural coastal China, the migrant church is most likely their only chance to participate in communal politics in Paris.
Marriage and Family Life in Diaspora
Although the massive migration from Wenzhou to Paris is essentially an entrepreneurial migration, religion is an integral part of how economically ambitious Wenzhou Christians construct their lives and identities in diaspora. Parisian Wenzhou migrants often tell me that the main difference between Wenzhou migrants and other migrant groups from China is that
Wenzhou people come to stay, attain residency papers, bear children and do business while other Chinese groups only come to work for one or two years to make quick money before returning to China. Wenzhou migrants have knowingly embarked on this one-way journey with no intention to return permanently to their place of origin. As the migrant family is the basic unit of petty capitalist production for Wenzhou people, it is perhaps no coincidence that sermons preached at the migrant churches have placed heavy emphasis on marriage and family stability, which is viewed as the foundation of any major entrepreneurial initiative.
Divorce is extremely discouraged. One middle-aged Wenzhou church leader and textile businessman bragged about his church's zero divorce rate and shared an intriguing story of how he successfully persuaded a Wenzhou couple in the church to stay married after both were suspected of having extramarital affairs. This conservatism has to do with the fact that (peiyang) the younger generation in a distinctively Wenzhou Christian way so that they will not mingle with the French mainstream which is perceived as a cultural threat (also a religious threat, to a lesser extent)-the 'authentic faith' can be passed on.
Becoming Superior Locals, Overcoming Illegality and Marginality
Parisian Wenzhou Christians have consciously redefined the boundaries of belonging among different Chinese migrant groups in the moral and ritual contexts of the church. By drawing distinctions from other Chinese migrant groups and non-immigrant Chinese students, Wenzhou migrants gain a privileged sense of being local. Accordingly, they seldom talk about Wenzhou as their home or hometown as Wenzhou has become a transnational economic and cultural form embedded in their diasporic consciousness. For those who have yet to achieve citizenship or legal status in France, the migrant church provides an alternative public sphere in which they can voice their immediate concerns in a religiously sanctioned way (see Kipnis 2004 ).
There are almost no university students from other parts of China involved in migrant Wenzhou churches. This has to do with the serious mutual stereotyping between Wenzhou migrants and non-immigrant Chinese students in France. The former say the latter only have dreams but no practical skills, while the latter speak of the former as uncouth new-rich obsessed with making money. The result is that when non-immigrant Chinese students come to attend services in Wenzhou migrants-dominated churches, they are routinely directed to Chinese student fellowships in Paris (see Hua 2009 ). The 'failure' to retain non-Wenzhou
Chinese members is often attributed to the Wenzhou congregants' desire for more specialised and culturally sensitive pastoral service. Christianity not only provides these culturally handicapped migrants access to a knowledge of the sacred but also enables them to produce knowledge about the new world in which they The notion of God's grace is frequently invoked to provide legitimacy for their theoretically illegal migration and business practices, and it also represents an effort to theologise their day-to-day life in an alien social environment. By appealing to the highest (divine) sovereignty, these Chinese traders and merchants have created a transnational transcendent world in which they are not undocumented migrants but God's children with full social entitlements. Their justified sinlessness transforms them into glorious citizens of God's kingdom. This ideal of universal Christian citizenship defies the assumption that human dignity and equality can only be recognised, pursued and found in a nation-state framework rather than across national borders (see Kipnis 2004; Levitt 2007) .
Unlike the case of New York City's Chinatown (Zhou 1992) pooling funds to invest in new church space, these mobile Christian merchants are able to achieve maximum certainty, security and sense of intra-group bonding in a rapidly changing environment.
Conclusion
As Pál Nyíri (2003) Chinese Christianity and the petty capitalist legacy of coastal southeast China, as it continues to play out in this secularised European context, is not a manifestation of the Protestantcapitalist nexus identified by Max Weber, but is profoundly informed by the cultural logic of a ritual economy in which rural Wenzhou's rapid economic development is embedded (Yang 2000) . By stressing elite responsibility for ritual expenditure and the display of public generosity, this ritual economy has channelled migrant entrepreneurs' newfound wealth from transnational business to the expansion of a diasporic religious community.
Despite some church leaders's wishful thinking that their churches will always remain 2 For a detailed account of the formation of the Wenzhou migrant community in Paris, see Wang and Béja (1999) .
3 On 1 May 2011, dozens of French police officers raided the Parisian Wenzhou church after receiving reports that fights had broken out among the congregation over who should preside at the Holy Communion. The police made several arrests including the president Brother
Chen who was later charged with assault. 4 In Wenzhou, Christian businessmen deal with illegality in a similar way. Some may bribe local officials but take it as an act of 'robbery by the officials' rather than their intentional act of wrongdoing, and they would pray for God's mercy afterwards. Some evade tax and give an excuse that they would donate more money to the church in future. 5 Resembling the development of second-generation Asian American English language ministries (see, e.g., Chai 1998), several French-speaking Parisian Wenzhou youth fellowships have split or are intending to split from migrant Wenzhou churches to become independent due to their unique cultural experiences,
